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This article highlights the importance of football in Algeria as a cultural and political vehicle;
a) during the colonial period as a mean of resisting western (colonial) hegemony; b) in the post-
colonial era as an instrument mobilized by the FLN (National Liberation Front) state for
political legitimation, and international representation of the Algerian socialist development
project; and c), in the contemporary context, as part of the transition process towards a market
economy. The article also discusses the relationship between football, the transition towards a
market economy and the development of a multi-party polity that may be regarded as the most
significant precursor to the promotion of the professionalization of football in Algeria. The
study aims at synthesizing the history of modern sport in Algeria, particularly football, as part
of a transformative, ‘glocal’ process which encompasses the response of Algerian society to the
imposition of western modernity and other secular and non-secular ideologies (namely,
socialism, populism, pan-Arabism, pan-Africanism, pan-Islamism, and western liberalism).
This suggests, in line with the argument of Göle, that though modernity may develop
transitionally, it does so in locally distinctive forms and thus (professional) sport in the Algerian
context will mean something distinct from sport in other national / local contexts

Introduction

In 1998 the Algerian Government announced its decision to promote the
professionalization of football as a precursor to the emergence of a professional
sports system. This marked a critical juncture in the development of Algerian
sport and represented a shift from post-independence Algeria state socialism to
the adoption of elements of market liberalization in the sports system. However,
just as socialism has had its many variants depending on local historical, political
and cultural contexts, so too market liberalism is not manifest in a globally
homogeneous form, and professional sports markets will vary from one national
context to another. Thus what this article seeks to do is to explore the processes
involved in the ‘modernization’ (including professionalization) of football in
Algeria, to highlight its specificities and commonalities and to identify the reasons
for, and articulate the significance of, the development of the Algerian
professional sport project.

In terms of structure and focus, this study begins with a brief account of the
theoretical assumptions employed in the analysis and then divides the
development of football in Algeria into five stages from the colonial era to the
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present day. These five periods are the foundation of the Algerian national sports
movement (1920–54), football in the Algerian revolution (1954–62), Socialism,
sport and the nation-building project (1962–80), the economic crisis and football
(1980–92) and football, democracy and the political crisis (1992–2003). It is
argued that an understanding of the nature and historical significance of Algerian
football is essential to an understanding of contemporary sports policy in modern
Algeria. The concluding section of the article reviews the theoretical perspectives
on the transformation of Algerian football, evaluating their contribution to an
understanding of the nature and timing of, and the responses to, the
professionalization project.

Investigating the Global and the Local in Sport in Late Modernity in
Non-Western contexts: Identifying Premises and Assumptions 

Before discussing the development of football in Algeria, it is important to note
our own position in relation to the central concepts of ‘the global’, ‘the local’,
‘modernity’ and ‘the West’, since this will serve to orient the reader to the
approach we adopt and the premises of our argument. The diffusion of sport
around the world is described in the literature as a product of (and vehicle for)
globalization processes.1 Such processes are often implicitly or explicitly
portrayed as involving the spread of Western liberal values and Western norms of
sports practice and organization. What is conflated here are causal accounts of the
relationship between the West, modernity and the development of modern sport.
This is most explicit in work on theories of modernization and sport2 and some
versions of cultural imperialism3 but often implicit elsewhere.4 These views on
globalization are used to explain the ‘demise’ of non-Western, traditional sports
and indigenous culture. We reject this approach to explaining the globalization of
sport as ethnocentric (often Eurocentric) and unilinear since it fails to take
account of the capacities of ‘the local’ to redefine, selectively accept, reject or
transform, global flows of products and services, as well as the ability to globalize
local products.

Our approach shares with Warnier a concern to avoid the methodological
dichotomy of adopting either a globalist or a localist research agenda.5 Warnier
suggests that certain research strategies, particularly those associated with
positive economics, media and industrial analysis, and quantitative sociological
analysis privilege a focus on non-local/global factors since such approaches are
generally seeking nomothetic order. Such approaches adopt methods that are not
sensitive to local nuances and influences, such as family, local community, political
and religious leaders, churches, mosques and schools, which have the ability to
extract and recontextualize products of the global cultural industries. By contrast
ethnologists, spending considerable amounts of time and research effort
undertaking fieldwork within communities, focus on the subtleties of the micro
order in ways that are less amenable to the identification of global influences.
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Thus a fusion of such orientations is required if we are to avoid the
oversimplification of ‘global’ or ‘local’ into dichotomies.

The second major methodological issue we wish to highlight relates to the
assumption that modernity and its associated concepts of rationality,
scientification and so on are derived from, and only from, the Western
enlightenment project. Commentators such as Göle point out that there is a need
to rethink the concept of modernity; to move from seeing this as a uniform,
homogeneous phenomenon, to one which has local occidental and non-occidental
manifestations – examples of what Göle refers to as local modernity.6 Compared
to Western modernity based on ‘assimilation’ and an occidental tradition of social
analysis, privileged by indigenous ‘Western’ intellectuals, the local modernity
approach seeks a more exclusive and pluralist reflection towards modernity. It
involves a movement from a universalist conceptualization to that of
particularistic conceptualization, using a new type of ‘intellectual sensibility’,
which focuses upon the rereading of modernity according to the historical
practice of non-occidental countries.7 This return towards local modernity can be
viewed as an attempt to de-connect both theoretically and intellectually from the
occident – what Lyotard defines as a process of de-universalization of Western
meta-narratives.8

However, though promoting the significance of the local, we acknowledge the
need to avoid provincialism which in the name of combating global hegemony
romanticizes local culture as superior.9 A hyper-localist and ethnocentric
approach that aims to champion the local against the global, place against space,
the indigenous against the universal,10 harbours real dangers such as the
emergence of racism, xenophobic ideologies and violence. A further difficulty
with the emphasis on localism is that of an oversimplified, homogeneous image of
the local. To stress the local dimension does not imply that ‘inside the locality
social differentiation has been eliminated, and relationships are necessarily more
egalitarian, simple and homogeneous’.11

The final point to raise here is that the development of modernity does not take
place in a historical vacuum. The analysis of modernity in Algeria is not meaningful
without an analysis of the historical context of dominance/independence/
interconnectedness between the West/non-West. As Said has noted: 

we cannot discuss the non-Western world as distinct from developments in
the West. The ravages of colonial wars, the protracted conflicts between
insurgent nationalism and anomalous imperialist control, the disputations
new fundamentalist and nativist movements nourished by despair and
anger, the extension of the world system over the developing world – these
circumstances are directly connected to actualities in the West.12

Thus in summary our approach to understanding the development of football in
Algeria is one which (a) gives prominence to both global and local factors; (b)
avoids privileging the local (parochialism) or the global (globalism) in moral,
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aesthetic, cultural, economic or political terms; (c) avoids the characterization of
the local as a uniform dimension, ignoring intra-local struggles and difference;
and (d) argues that an understanding of the historical context (particularly in this
case the colonial context) within which cultural development takes place, is
essential to an adequate account of such development.

The account of the historical development of Algerian football that follows
seeks to describe the complexity and richness of the Algerian context and the role
that sport in general and football in particular has played in the articulation of
different (ideological, political and cultural) struggles within Algerian society. It
may be helpful for some readers to provide an outline of modern Algerian history
to contextualize the discussion of the history of football and this is given in the
following endnote.13 Although the starting-point for our historical analysis dates
from the colonial era, this does not deny the existence of an Algerian space, or an
Algerian (North African) sporting experience, before French colonialism. There
are two principal reasons for choosing this starting-point for our analysis. The first
is that the colonial period of Algerian history can be considered as the source of
the foundation of Algeria’s contemporary nation state. The second is that it also
represents the first contact between the Algerian population, its local cultures and
identities, and occidental14 (universalist) forms of positivism and modernity.

The Foundation of the Algerian National Movement of Sport, 1920–54

The diffusion of modern sport described by Lanfranchi as ‘l’héritage de
l’occupant’15 started just after colonization and the arrival of the first groups of
(European) immigrants. The creation of the first ‘school of swimming’ goes back
to 1844 in Algiers and the first sports clubs founded were Le Sport Nautique
d’Alger in 1867, and the Regional Association of the Algerian Gymnastics Society
in 1891.16 Physical education, particularly gymnastics, first appeared in the
colonial school as a form of military education, and later became part of the
national curriculum for education (by a decree from the Ministry of Public
Instruction in 1882). However, it should be mentioned that physical activities
were part of Algerian culture centuries before colonization. Fates goes a step
further by stating that Algerians were not ‘inculte’ or ‘physically illiterate’, since
Algeria had its own cultural life and traditional physical activities.17 Those
physical activities intended for entertainment and enjoyment involved spiritual
exercises attached to religious beliefs, described by orientalists as a combination of
‘magic-religious’ rituals. This is an oversimplification since Muslim ‘pedagogues’
and philosophers, such as Abu Hamid al Ghazali,18 inspired by the prophet’s life
and model of education, insisted on the educational and health benefits of
physical activities. Al–Ghazali promoted for example ‘innocent games which
children should practise after school, to avoid killing the spirit’.19

Examples of physical activities that were practised before colonization (with
some still surviving today in different forms) include activities such as Fantasia,
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a combination of horse riding and shooting, still popular in the western and sub-
Saharan regions of Algeria; hunting in the mountains and the Sahara; singing and
dancing (Tekouka) in the south; at Telemcen (in the west), in the region of Djedjli
and in oriental Kabylie (the north) games of balance that were practised to
celebrate the spring season; summer carnivals in the Kabylie region; at Aures, ball
games (Koura) for girls were popular.20

The most evident example of colonial sport we can cite is football, which
according to Alfred Wahl developed in a spectacular manner,21 in France and
outre-mer after the First World War. When it was first introduced, teams were
organized in Algeria by ultra-nationalists and European groups (Spanish, Italian,
Maltese and Jewish), reflecting the Mediterranean representation in, and cultural
richness of, Algerian society under the rule of the French Republic. The local
indigenous population was excluded from this colonial sporting culture and
hostility was expressed by European settlers regarding the local indigenous
population’s participation in or access to sport. Participation in sport was strictly
reserved for European citizens,22 Algerian ‘indigenous’ people were not
considered as citizens but ‘subjects’, and therefore they did not have the same
rights as European settlers and state officials. According to civil law, which was
constructed on the values of the French Revolution, citizens’ rights of freedom of
thought, of speech and other media, of assembly and the right to found
associations, did not exist for non-citizens. Because the majority of non-citizens
were in the ’indigenous’ category, they were effectively excluded from creating
their own associations or having access to organized sport activities.

Meanwhile, as a result of a rapid increase in the level of competitions and profit
during the 1940s and 1950s, some clubs, which until then, had been composed
mainly of European players, were forced to recruit talented ‘indigenous’ players
regardless of their ethnic origins. Some of these players were very successful and
not only played as professionals in French teams but were also selected to play
international matches with the French national team. This included players such
as Mekhloufi (St Etienne, 1958) who was selected to play with the French national
team four times, and Brahimi (Toulouse, 1957) who won one cap. Others who
played for French clubs included Bouchouk who played for Toulouse in 1957, Ali
Bennouna (Sète, 1934), Ben Bouali (OGC Nice, 1954), Ben Ali (Bordeaux, 1941),
Firoud and Bentifour (OGC Nice, 1954), Kermali (Olympique Lyonnais, 1955)
Bouchache (le Havre, 1959), and Salem (Sedan, 1961).23

Integration of ‘indigenous’ individuals into football was not only evident on
the field of play but also in administrative circles. For example, in a policy
initiative on the part of the colonial authority intended to promote
‘reconciliation’, the presidency of the Union Sportive Franco-Musulmane
Setifienne (USS) was awarded to Farhat Abbas, the leader of the Union
Democratique du Manifest Algérien (UDMA) and, in the early years of his
political activism, a supporter of assimilation. Lanfranchi and Wahl suggest that,
in the opinion of some ‘pieds noirs’,24 ‘In the case of Algeria, football formed a

THE DIFFUSION OF FOOTBALL IN ALGERIA 5

51sas01.qxd  03/02/04  11:13  Page 5



privileged space where the two communities mixed. …Were not Albert Camus,
the goal keeper for the young Racing Universitaire d’Alger and Ahmed Ben
Bella,25 who had played professionally for Olympique Marseille, the most
eloquent proof of the autonomy of sport?26

However, despite the colonial administration’s efforts at ‘reconciliation’
between different ethnic groups there was clear determination by Algerian
‘indigenous Muslims’ to found their own Muslim sports associations, sometimes
without the consent of the colonial authorities. The Mouloudia Club d’Alger
(MCA)27 was the first Muslim club to be created in 1921. It included six sports
sections: football, basketball, volleyball, athletics, swimming and boxing, and was
followed by others in Constantine (in the east of the country) and Oran (in the
west). Muslim sports clubs became the place for the training of leaders of the
national movement and for a wider political mobilization. Football, ‘l’héritage de
l’occupant’, in particular was used as a means for the affirmation of Algerian
resistance to colonial cultural hegemony. This process of absorption and the
transformation of football by nationalist movements is interpreted by Hannerz, as
being a form of ‘creolization’ of a global culture, as the nations of the ‘periphery’
transformed or adapted metropolitan culture (football) to their own
specification.28 This creolization occurred in a range of ways. The majority of the
names of such ‘indigenous’ clubs began with the words ‘club Musulman’, or
‘Union sportive Musulmane’. Islam was thus a fundamental element and symbol of
differentiation, between Muslim and non-Muslim clubs. In addition, a
considerable number of Muslim football clubs expressed their nationalist identity
by adopting as their team colours the colours of the ‘unofficial’ Algerian national
flag, which were green, white and red. The other noticeable example of this form
of resistance was Guelma (a team in the Constantine region) which played – as it
still does today – in black as a protest against the massacre of 45,000 Algerians on
8 May 1945 and for victims of colonial oppression.29

Sport, in parallel with other cultural phenomena inspired by the Algerian
struggle for independence, such as art, literature and theatre, became a privileged
site for individual liberation (from colonialism). This politicization of sport
transformed the stadium into a symbolic, and sometimes a real, arena of multi-
civilization conflict (occidental, Judeo-Christian versus Berber-Arab-Muslim).
Sports clubs were in a way a space for identification, a symbolic place for
gathering and a manifestation of certain signs of community and religious
acknowledgement or ‘reconnaissance’.30 Sport was also a force for the expression of
political messages, created by a collective voice, addressed to outsiders, and
intended to be heard by the colonial power. This specific niche, filled by the
sports club, was necessary for the social sustenance and political expression of the
indigenous Muslim population.

To reduce the influence of the so called ‘fanatics’, ‘nationalists’ and
‘troublemakers’ among the clubs, representing the separatist wing within
Algerian ‘indigenous’ political life, the colonial authority ordered the
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incorporation of three Europeans in the list of players for Muslim clubs that
wished to play against Europeans. This new rule did not stop confrontations on
and off the pitch between supporters of Muslim clubs (proponents of national
independence) and supporters of European clubs (promoters of colonial society).
Football matches had become an occasion for political expression, rejecting
colonial oppression and promoting nationalist demonstrations all over the
country to the extent that Dine suggests that nationalist movements, mainly the
PPA (Partie du Peuple Algérien – party of the Algerian people31) and later on the
FLN (National Liberation Front), had transformed football from a colonial tool
for ‘pacification’, for integration into French universalism and for reconciliation
between French and Muslim populations, into a tool for political agitation.32

Evidence of this can be found in a letter sent by the Préfet of Constantine, dated
22 December 1937, addressed to the Governor General of Algiers,33 which
contained the following:

For almost four months, indigenous nationalist propaganda, represented by
the PPA [Algerian Popular Party] has been evident. … This set of ideas and
doctrines delivered to a frustrated and ignorant population have resulted in
a high level of excitement and provoked a particular ‘need for expansion’
among the young population, which could explain recent incidents … and
regrettable demonstrations that may result in compromising order and
public security. …

During the match played on Sunday 20 February 1938 between JSD
(Jeunesse Sportive Djidjlienne) and Union sportive de Biskra, one minute
of silence in memory of six indigenous people killed on 6 February in Biskra
was ordered by players from JSD. … On stadium terraces political agitation
was directed by M.Khalef, the local leader of PPA.

Football and the Algerian Revolution, 1954–62

In reaction to the French colonial logic of oppression (which was founded on the
denial of Algeria’s right to exist, and of its cultural distinctiveness from French
colonial society), armed revolution under a national and single party (the FLN)
was seen as the only way to achieve total independence. The aim of the movement
was to establish a modern revolutionary organization on a national scale, capable
of mobilizing all the creative energies of the Algerian people in general, and those
of the nationalist militants in particular (whatever their political and ideological
beliefs), for the liberation of the country.34

Starting from 1954, football had an important place in FLN strategy for the
armed liberation struggle. For example, the final details of the armed revolution
were planned by representatives of the FLN in Switzerland during the latter
stages of the 1954 World Cup.35 A further example of football featuring
prominently in the FLN’s struggle occurred on 26 May 1957, when Bachagha Ali
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Chekal, former president of the Algerian Assembly and a firm supporter of
colonial society and the indissoluble link between France and Algeria, was killed
by Ben Sadok during the French Cup Final between Toulouse36 and Anger.

Fates points out that after the maturation of the national movement, when the
FLN took over its role as the sole leader of the armed revolution for
independence, sport had to be integrated as a part of a dynamic break with
colonial society. As a consequence, the FLN ordered ‘Muslim clubs’ in 1956 to
stop all sports activities and to join the ALN (National Liberation Army) troops
in the fight against the colonial power. Those orders did not relate to Algerian
professional players playing in France, but by 1958, the FLN understood the role
that sport and particularly football (as the most popular game in the world) could
play in the internationalization of the Algerian cause and decided to create a
national revolutionary team. They gave orders to all Algerian professional
players, playing in various teams in the French league, to join the Algerian
national team of ‘fighters’. Ten players, among them Mekhloufi and Zitouni, who
were internationals and were certain to be selected by France for the World Cup
in Sweden, responded positively. The FLN’s political leaders welcomed the
engagement and political positioning of Algerian players, which was seen as a
patriotic decision that put ‘the independence of the homeland before any other
interests’.37 Members of the FLN team, described as political militants and
ambassadors of the Algerian revolution, under the leadership of Mekhloufi,38

played and won 14 successive matches in a number of countries regarded as
future allies of the Algerian republic,39 including the Soviet Union, China, North
Vietnam and a number of Arab countries.40 As Lanfranchi and Wahl observed,
‘Scoring an average of four goals a game and winning many of their games, the
FLN team embodied the inescapable momentum towards victory of the
liberation movement itself.’41

Dine states that, in giving the order for indigenous clubs to withdraw from the
colonial leagues and to stop their sporting activities in 1956, and in requiring the
return of professional players playing in French clubs to join the FLN team, the
FLN transformed football into a tool of the pro-independence campaign. This
was further compounded by the bombing of a stadium in Algeria and the
execution of supporters of l’Algérie Française during a football match in French
territory.42 Nonetheless, it should be noted that the French authorities also used
the stadium (previously seen as a place for reconciliation and ethnic integration)
as a tool of oppression in an effort to destroy Algerian support for the revolution.
Examples of this type of oppression were the massacre of innocent members of
the population in 1955 in Skikda,43 and the transformation of the Stade De
Coubertin in Paris into a camp for Algerian workers arrested after the 17 October
1961 protest.44 According to Fates, the FLN succeeded, through its national
football team, in ensuring an honourable participation in international life by
achieving high quality sporting performances and thus becoming a model for
other revolutionary movements fighting for their independence around the world
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(e.g. the Palestinian national football team). In this way the phenomenon of sport
became an effective diplomatic tool for the promotion of the Algerian cause in
international society.

The FLN’s use of football as an instrument for the internationalization of the
Algerian struggle for independence provoked a situation of discomfort within the
international football authority. FIFA’s response was to ban all Algerian players
who agreed to join the FLN team. This ban was also extended to all national
teams that played against the FLN team. For example, in 1958, responding to a
demand made by the French Football Federation, the Moroccan Federation of
Football was simply excluded from FIFA.45

Nation State Building, Socialism and Sport, 1962–80

In 1962, at the end of the bloody struggle for independence, the victorious FLN-
led resistance established an independent Algerian socialist state. Westernization,
socialist ideologies, secularism and colonialism have all influenced the
modernization of newly independent countries, particularly in Arab countries
such as Egypt, Algeria, Morocco and Tunisia, where the appropriation of the
colonial model of sport was accepted with little criticism or adaptation to local
particularisms. Thus the reconstruction of identity based on a total rupture
between the colonizer and the colonized, to be achieved through revolutionary
action where ‘the native would simply bury colonial society’, as predicted by
Fanon and Sartre,46 simply did not happen. The appropriation of the dominant
model of sport, despite its colonial origin, was seen as a necessity, given the
multiple uses of sport as an element for political, social and cultural recognition.
The adoption of this universal language (sport) was accomplished by the
integration47 of newly independent countries, during the 1960s, into the
homogeneous and pre-established sporting and administrative structure, rules
and regulations of the international sports federations (particularly FIFA and the
IOC). Sport came to be regarded as an effective arena for future international
treaties and conventions between North and South, East and West. As Wagg
claims, ‘Soccer has always been considered to be one of the most important
modernizing forces of the continent [Africa]. The degree of competence an
African state has achieved is measured on the soccer pitch. … The World Cup
Tournament, the ability to compete at the highest level, has become the ultimate
measure of progress.’48

By the mid-1960s membership of CAF (the African Football Confederation)
had increased to more than 30 and the majority of those members had also joined
FIFA.49 In Algeria sport, like any other sector of society such as education,
industry or agriculture, was seen by the FLN as a real instrument that could be
used a) externally, as a tool for national representation (of the Algerian model of
socialism and development); and b) internally, as an important element for
political legitimation. The FLN state, as part of its policy of nation-state building
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and development, accorded sport a privileged position, promoting the political
development and mobilization of the ‘masses’ while maintaining a social balance
and stability for the political system. To make a clear break with the colonial
past,50 after a short period of transition, the FLN state set up a new ‘Algerian’
model for pedagogy and social development, known as the ‘sport-education
community’ model. It was aimed at establishing, through the practice of sport, a
moral and civic education (for both sexes) and at preparing the younger
generation for productive work, social discipline and full integration into the
socialist, democratic and popular values of the nation. With the participation of
schools, sports clubs, local communities, student and worker trade unions, the
objectives were concerned with the foundation of a new method of political and
social education, developing political attitudes based on patriotism, citizenship
and the building of civil society in what Fates described as a ‘social positivism’.51

These reforms were reinforced by new legislation52 for physical education and
sport aimed at all sectors of society, and representing the essential base for
national sports activities, in harmony with the general politics and ideology of the
state.53 One of the most important sectors concerned with those reforms was
school, where participation in sport reached 89 per cent, according to ministry
estimates. The promulgation of the new code for physical education and sport
defined a physical educational system fully integrated within the national system
of education, intended ‘to facilitate the normalization of sports activities and to
combat the social discrimination inherited from the colonial era’.54 More
importantly, it aimed at the development of a real policy for sport, through the
coordination, organization and funding of different types of sporting practice at
different levels. Additionally, the system was intended to fulfil the following
obligations: 

1. The general spread of PE and sport at school, university or the workplace
as well as in the community and within the National Popular Army;

2. The encouragement of specialization in the training of future sports
coaches and technicians;

3. The elaboration of a new system in detecting young talent; and
4. The mobilization of necessary resources in developing the sport and

physical education system.55

Hence a considerable financial investment, funded from oil and gas revenues, was
made by the state in the development of mass sport, in the organization of
physical education and in the training of new PE teachers and specialist sports
workers. Investment was also made in the maintenance of sports facilities
inherited from the colonial era and in the development of massive new Olympic
sport infrastructures, such as the 5 July Stadium in Algiers. The aim of
government was to host major events at national and international level such as
the African, Arab and Mediterranean games, which, according to Finn and
Giulianotti,56 served to legitimize a specific state model of political administration
(internally and externally). Other facilities were also built throughout the country
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(particularly in big cities), in an effort to combat centralism and ‘regionalism’. A
series of articles in El-Moudjahid, which appeared between 23 August and 10
September 1975,57 reinforces Finn and Giulianotti’s argument on state
legitimation and sport, particularly those articles describing the national football
team’s victory in the final of the Mediterranean Games in 1975 against France,
l’ennemie d’hier (the former enemy):

The revolutionary regime in Algeria has always accorded major importance
to the youth of this country. The proof is in the building of sports facilities
in wilayates [departments]. This approach is symbolized by the Olympic
complex of 19 June [the day of the military coup, called officially the day du
réajustement de la revolution], where the Mediterranean Games of Algiers
will take place. …Those projects were promoted for a precise objective, the
building of a large-scale infrastructure aimed at facilitating the promotion
of sports participation for all young Algerians.58 … 

To add a white stone to the event, the revolutionary regime has provided all
the necessary means to accomplish this exaltante mission. During the
reception organized at the People’s Palace, the president Houari
Boumedienne, after congratulating Algerian athletes, was involved in
discussion for considerable time with athletes whose performance had not
escaped the attention of the president of the council of ministries, and which
would encourage youth to participate more in the promotion of sport. …

All invited delegations, the majority of whom had come to Algeria for the
first time, declared admiration for the achievement of our country.
Emerging from the people, the revolutionary regime works for the people.
It is within this vision that the Algerian Sport University and Olympic City
of 19 June were constructed.59

Algerian football merited [its victory]. This occasion allowed 70,000
persons to sing Kassaman [the national anthem].60

In 1977 Algerian football experienced radical reforms which changed the
established structures inherited from the French Football Federation, and which
had previously been organized under the 1901 (colonial) law related to sports
associations and activities. All sports associations at different levels were subject to
regulation by local authorities and national corporations. The reforms divided
sports associations into two categories: a) élite clubs, known also as Associations
Sportives de Performance (ASP), whose principal mission was to develop
performance and enhance the level of football and other sports in Algeria; and b)
Associations Sportives Communales (ASC), municipal sports associations playing at
regional level. The reforms also altered the historical and regional names of some
prestigious clubs, which were forced to adopt the names of those national
corporations which provided their financial and human resources. For instance,
Oran Youth Mouloudia (MC Oran) and Algiers Youth Mouloudia (MC Alger),
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were both sponsored by SONATRACH (the national oil company) and became
respectively Mouloudia P [petrol] of Oran, and Mouloudia P [petrol] of Algiers.
Similarly ESS (Entente de Setif), sponsored by a petrochemical company became
Entente P [plastic] Setif and JSK (Jeunesse Sport Kabylie), sponsored by the
SONELEC electronics company, became Jeunesse E [electronic] Tizi Ouzou (the
principal city in the region of Grande Kabylie). The ASCs (Municipal Sports
Associations) on the other hand were given the name of their baladia or commune.

With the implementation of these reforms, the state had decided to establish
order in the sports movement, which had previously been characterized by a lack
of rational administration and proper financial resourcing.61 It also aimed to
abolish regionalism and chauvinism by attaching the names of the clubs to the
values and the organizational culture of the companies that sponsored them
rather than to the old regional (pre-colonial) identities. Additionally, the reforms
played a role in enhancing the social and professional status of coaches and
players62 by allowing them to focus on their sports careers and to increase the
intensity of training and competition.63

From a management point of view, the reforms were also aimed at achieving
better evaluation and control of financial expenditure. Administrative directors,
whose role was managing and reporting annual financial reports, were not elected
but appointed and selected by the company. The results of these reforms were felt
within two years of their implementation at national and communal levels. At
international level, after winning its first gold medal for football in the 1975
Mediterranean Games in Algiers in a historic final against France,64 the Algerian
national team were victorious in the African Games of 1978 and were semi-finalists
in the Mediterranean Games organized in Split in 1979. In addition, Algeria
reached the quarter-final stages of the football tournament at the Moscow Olympic
Games in 1980, and the semi-final of the 1982 African Cup of Nations in Nigeria.
These ‘victories’ were capped by the ‘memorable’ success of the team in the 1982
World Cup, exemplified by its victory against West Germany,65 which is still
considered to be one of the greatest achievements in the history of Algerian sport. 

In ideological terms, the ideals of international socialism, ‘Strengthening
friendship and cooperation, promoting understanding and supporting the
struggle for peace and democracy and eliminating Western influence’,66 were
expressed in operational terms in Algerian sports policy. Algeria and other
African and Arab (socialist) countries67 developed a strong sporting relationship
with the USSR and other socialist regimes from the Eastern bloc (which
ostensibly shared the same ideals). These relations took the form of receiving
Soviet specialists, experts, coaches, doctors and sports administrators, sending
students and athletes to physical education institutes and joint training
programmes, providing financial aid and sports equipment and finally
exchanging sports delegations.68 In 1982 the number of Soviet experts in Algeria
had reached 70, which is estimated to have been the largest number in Africa.
Many of these experts were former top athletes such as A. Sergeyeve (wrestling)
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and Eduard Makarov (football). This heavy investment may be explained by the
geo-strategic importance of Algeria (an Arab, Muslim, African and
Mediterranean country) for the USSR’s own international political strategy. 

These close sporting relations with the Soviet Union had an impact on the
general sports policy orientations of the FLN state. For example, ten years after
independence, the coach of the Algerian national team, Rachid Mekhloufi, who
was portrayed during the Algerian struggle for independence as a symbol of
patriotism and an ambassador of the Algerian revolution, was criticized by state
officials for his coaching methods. These were seen as being ‘too French’ and thus
were defined, according to state ideology, as neo-colonial.69 Finally unable to
convince state officials of the appropriateness of his approach, he was dismissed
and replaced by a Romanian coach regarded as having more realistic and socialist
methods of coaching. Lanfranchi and Wahl explain this decision as part of the
FLN state’s post-independence policy to deal with the universalism of football by
seeking to make it more reflective of the state ideology (socialism).

It should be argued from the above that Fates’s thesis regarding the adoption
of the Western European model of sport as a universal language (which he saw as
happening without any form of mediation or resistance) was not totally applicable
in all cases. Both planned and unplanned local resistance to the established
‘international’ sports organizations, with different levels of intensity and with
different ideological or political motives, was (and still is) evident on a number of
issues. Sometimes such resistance was in the name of socialism and anti-
imperialism, and on other occasions reflected pan-African (anti-apartheid)
coalitions and pan-Arab solidarity. For instance, the decision of FIFA, in October
1967 at a congress organized in Mexico, to nominate Jean Crafford, a
representative of South Africa, as the vice-president of the African zone,
provoked a major campaign of protest by African countries. Algeria reacted to this
decision by publishing a strong statement in the Algerian Press Service, which
was reproduced in a number of African newspapers: 

In taking this decision, officials in FIFA have shown not only proof of a total
disregard for all the independent African states, but have also ignored the
political sensibilities that have transformed the world. How can we explain
the imposition of a vice president of FIFA who is representative of a country
estranged from the rest of the African continent by virtue of its politics based
on apartheid? The time has come for African states and newly independent
countries in the world to unite in their efforts to adopt a joint policy for a
strong presence in FIFA, and to evaluate all subjective elements of this
organization’s policies that do not take into account political realities.70

The ideologies cited above were reflected not only in views about sports
administration, but also in the views of non-Western countries concerning
implicitly or explicitly imposed international norms and ‘rational’ theories and
strategies about the way football should be played. This ‘rebellion’ against
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Western hegemony and control over the game (which had no real effect) was
expressed in El Moudjahid in an article entitled ‘le Baroud d’honneur de l’EN de
football’(the gun salute of the national football team): ‘The sudden emergence of
this country [France] at the summit of European football was an occasion for a
number of [French] “pseudo- technicians” to make fortunes, meanwhile
diffusing in Third World countries theories that did not have anything in
common with the soul, culture and physical constitution of those countries.’71

Economic Crises and Football, 1980–92

As a consequence of the national economic crisis resulting from the reduction of
oil revenues, the failure of the Algerian development programme due to over-
centralization and external economic dependence, the 1980s were marked by a
profound revolution in Algerian society.72 To face the economic crisis the
government first started encouraging management autonomy for the large
national corporations (which were part of the heritage of the political gigantism
of the socialist era). These corporations were divided into autonomous regional
entities,73 and became responsible for their own profitability and for finding their
own supplies, sales and financing.74 After 20 years of socialism and public
ownership, the governmental project was reoriented towards encouraging
‘controlled’ liberalization, privatization and increasing foreign investment. This
involved the transition from a system of economic and social regulation
administered by the state to a new system driven by market forces.75

Fates has argued that there was a correlation between the economic crisis
resulting from consecutive reductions in the price of oil, the decline in the value
of the American dollar (reaching respectively $10 and 7FFr76) and the increased
interest in sporting spectacles. According to Fates, interest in sport, particularly
football, had increased to the extent that it became one of the privileged domains
of the presidency.77 The special status of sport in the political regime was clearly
evident when the Ministry of Youth and Sport was able to declare that the
Algerian team’s victory against West Germany, in the 1982 football World Cup in
Spain, had done more for the nation than the work of any Algerian ambassador
around the world. This victory also stimulated a sense of mobilization and
nationalist feeling within Algerian society, which had never previously been
experienced by the FLN state. In 1986, the preparation of the national football
team for the World Cup in Mexico was seen as an effective ideological tool to be
used by the state to distract the population from Algeria’s difficult political and
economic circumstances. 

Because the spectacle provided by the national team became politically
important, internally and externally, the participation of professionals78 (opposed
during the socialist era as being against state ideological precepts) was favoured
by the majority of citizens. Indeed some players, because of their high level of
popularity, were already being rewarded in a variety of ways (free tickets, financial
compensation ands so on):
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Algerian people are in need of some emotions that have to be procured at a
price. There is no event that can provide this emotion in equal manner to
that provided by sport events. … In Algeria, the streets are empty on three
types of occasion: at the moment of breaking the fast during Ramadan,
during the broadcasting of national team football matches and during the
final episodes of certain popular TV series.79

However, popular mobilization achieved by international competitions does not
apply to national domestic games. The end of the 1980s saw the start of a cycle of
state mobilization and repression of the population. State-owned media,
particularly newspapers and other security sources, had declared that violence at
different stadia in Algeria, for the season 1987/88 alone, had (officially) caused
the deaths of three people, with 365 injured, 127 cars damaged or completely
destroyed and 516 persons arrested. For the 1988/89 season, the same sources
indicated 478 injuries, 127 cars damaged and 451 persons arrested.80 Football
stadia, after 20 years of independence, had been transformed again into arenas for
political agitation and social protest. Chikhi argues:

The sport stadia were next to register the heat of social discontent. At every
football match, there were riots and youth demonstrations. The youth came
from varying backgrounds, but they came together at regular intervals to
poke symbolic fun at the high and mighty, sending up highfalutin official
pretensions to morality in irreverent doggerel. In time such demonstrations
were duly stigmatized as a threat to social harmony and unity.81

Football matches (in addition to concerts of rai music)82 had become one of the
few occasions for thousands of young people to gather and shout openly against
the regime and the bourgeois class (referred to as the nouveaux riches) and to
present their social (and regional, cultural and political) demands. By asking for
houses, for immigration to Europe or Australia and for the legalization of drugs
(sometimes in the presence of senior state officials and the president himself)
young people used stadia to express their rejection of social inequalities, state
authoritarianism and FLN hegemony. In doing so, the younger generations
(whether consciously or otherwise) had become vehicles for the acceleration of
demands for democratic transformation. The diversification of the football
‘spaces’, as discussed below, has played an important role in this transformation.

From the early 1990s Algerian football has been affected by the same
influences as those that Mignon describes as being pervasive in French football at
the beginning of 1990s.83 These influences took the form of an aspect of
globalization, specific to Mediterranean football culture, that one might term
‘Italianization’.84 The nature of this influence coming from southern Europe did
not relate to the style of football played on the pitch but rather to the way
supporters expressed themselves, through slogans, songs and symbols and
supporter behaviour. This was particularly evident in Algiers (a Mediterranean
city). This ‘Italianization’ may be due to the growing interest of the Algerian
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media in European football, particularly the Italian Serie A. This interest is
evidenced by the increasing time reserved for live broadcasts, reporting, and news
coverage from the major European leagues. This development was influenced by
the launch of the Champions’ League in its new, more lucrative form, with more
clubs, more competition and therefore more broadcasting hours. Another factor
was the growing popularity within Algerian households of satellite television
channels such as TF1, France2 and Canal+, which in addition to offering longer
hours for the broadcasting of sporting events (including live matches,
documentaries, analysis) were seen as a means by which to break down the
geographic isolation that Algeria was experiencing.85 Satellite channels were also
perceived as another alternative for Algerian families to express their freedom of
choice to watch programmes other than those of the Algerian government-
controlled channel, which had become in their eyes another tool used by the
regime for political and media manipulation.86

However, the influence of the European leagues in general, and the Italian
league in particular, expressed by the ‘Italianization’ of supporter behaviour in
Algeria, has not reached the stage of what Finn and Giulianotti refer to as a
‘dislocation of national identity’ which they identify in relation to the impact of
the football-media nexus on new football consumers in Asia and North America.87

In the case of Algeria, it consists of both local connections with national and club
stars, as well as ‘post-national’ identification with European football stars, made
‘familiar’ by the global football media and transnational merchandising
companies. Mouloudia Football Club (MCA), the oldest football club in Algeria,
known for its historical role in the formation of the nationalist movement and
resistance against colonial hegemony, was given the name of ‘Juventus’ by its
supporters. Algiers Union Football Club (USMA), the other popular and rival
club, was given the name of AC Milan, and its stadium Bologhine,88 the name of
‘little San Siro’. The effect of this ‘Italianization’ was extended to the names of
popular players and coaches. For example, Ifticene, the USMA coach, was given
the name of ‘Capello’, the famous AC Milan coach. One of Mouloudia’s
defenders, Lazizi, also an international player, was called ‘Baresi’, after the
famous AC Milan defender. The other impact of this new culture was the
development of club supporters’ associations, transformed by their active
members (mainly the unemployed) into small enterprises, involved in organizing
trips to attend away games and the sale of club souvenirs (in the same manner as
occurs in Rome and Naples) on the black market.89 The merchandise offered
includes badges, stickers, photos and posters. Also in evidence is the sale of flags
and replica kits of major European professional teams (such as Napoli, Rome,
Liverpool, Milan and Barcelona) at football matches in Algeria. In this manner,
the claim that ‘Football support is no longer an “end” in itself, but a medium for
the consumer to buy safely and successfully into global popular culture’90 is as
true of Algerian support as it is of supporters in Western Europe, though at the
same time the Algerian football fan remains closely attached to ‘his’ local club.
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Football Between ‘Democracy’ and Political Crisis, From 1992 

While the early 1990s saw Algerian fans opening up to external influences, at the
same time new solutions to the logistical needs of the game were being sought by
those involved in football. Because of the economic context – the steady
devaluation of the Algerian currency, the privatization and decentralization of
national cooperatives (the principal sponsors of the major sports clubs) and the
rise of unemployment – an unprecedented development took place from around
1992 in the form of the beginning of an unofficial movement towards
‘professionalization’. It was unrecognized by the state but accepted within football
clubs and it involved the rapid growth of both transfer fees and salaries, which
represented the only source of revenue for some players and coaches whose
positions as employees91 in national cooperatives were no longer guaranteed. At the
same time, there was a clear move by political parties to take over sport,
particularly football (the most popular sport) for political and ideological purposes.
Stadia became arenas for political mobilization and demonstrations of strength
during electoral campaign meetings. Inter-urban football tournaments organized
during national or religious occasions in different cities were used to display
symbols in favour of the political, ideological and cultural claims92 of different
parties (e.g. FIS, the Islamic Salvation Front, in Algiers and RCD, the Rally for
Culture and Democracy, in the Kabylie region). Sport in general and football in
particular was transformed into a political and ideological subject of debate. It
became a tool for ideological positioning and a way to distinguish one movement
or political party from another. This debate incorporated certain crucial aspects
such as Islamic identity, women’s participation and sporting entertainment.

If we take the example of sport within the discourse of ‘Islamism’,93 Fates
claims that ‘Islamists’ were not totally uninterested in sport. Although it is
considered secondary in comparison to their initial project (the re-Islamization of
Algerian society), sport was not absent from their preoccupations. This is due to
the importance of sport, or what Fates refers to as the ‘desire for sport’, and in
particular for football, in Algerian society. Being an integral part of Algerian
culture, attracting many fans, sport was perceived as a serious competitor to the
‘Islamist’ project, drawing youngsters away from ‘Islamist’ political and religious
preaching. This view, according to Fates, was also shared by (what ‘Islamists’
consider to be) the regime’s or state’s ‘official’ Islam. In a letter addressed to the
Algerian Football Federation asking for the rescheduling of football matches, the
High Islamic Council (the official representative of the regime in terms of
religious issues) the suggestion is made that ‘Islam encourages the practice of
sport. However considering the beginning of the holy month of Ramadan and in
respect of weekly prayer on Fridays, it would be suitable to reschedule the sports
competitions [normally played on Friday] to Thursday afternoon, so that sports
players and fans will be able to take advantage of the joy of sports.’94

Both representatives of state (official) Islam and certain personalities within
the so-called ‘Islamist’ (political) movements criticized the non-Islamic dress of
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the gold medallist Hassiba Boulmarka at the Tokyo World Athletics
Championships in August 1991, which was described by one of the imams of
Algiers as ‘scandalous’.95 This view was not shared by all Algerians, however. For
women’s associations in Algeria Hassiba Boulmarka’s victory was considered as a
victory against men’s domination,96 and as a symbol of resistance against the
Family Law97 adopted by the National Assembly in 1984, which according to the
women’s associations has accorded Algerian women a legally inferior status. For
them Hassiba did not need prior permission from her tutor (a father or husband)
to participate and succeed, as is the case for the rest of Algerian women who
represent more than half of the population and who like Hassiba, if opportunities
were offered to them, would be able to represent their country with dignity. 

With regard to the above discussion, although much has been written about
sports within the discourse of ‘Islamism’, most of it (including that by Fates)
lacks serious philosophical debate in relation to the values of Islam and modern
sports. The majority of this literature refers to the Islamists’ point of view as
representing one group or discourse (particularly regarding women’s
participation in sport), in comparison to the modern (Western) liberal view.
Further analysis of Islam and sport of a more sophisticated nature is needed. This
should avoid misinterpretation and misunderstanding by eschewing simplistic
accounts of Islam and looking to establish historical facts and philosophical
(re)interpretations (deconstruction and reconstruction) of the Islamic98 point of
view about some notions related to the practice of sport. The latter should
incorporate philosophical discussions about concepts such as the body, Islamic
dress, physical activity, entertainment or leisure, sport in Ramadan, similarities
and differences between Islamic and Olympic values and their significance
(universalism, peace, sportsmanship, anti-doping and so on). 

Political Violence and Football

The failure of the Algerian economic reforms and of the transition towards a
market economy was due mostly to its mode of regulation, which was described
by Safir as centralized regulation in an economy with problematic performance,
strongly linked to the price of oil in the world market.99 As a result, the transition
towards a market economy, instead of being a source of democratization in
Algerian society, became the cause of rivalries and conflict, creating a situation of
multidimensional crisis and triple deficits: economic, social and cultural.

Political violence flared up after the Army’s decision to interrupt the
(controversial) 1991 elections in which the first round of voting seemed likely to
produce the needed majority for the Islamic political party, the Islamic Salvation
Front (FIS), to undertake fundamental constitutional reforms. The prospect of a
FIS victory heralded the beginning of new cycle of violence which resulted in the
deaths of hundreds of thousands of Algerians and affected all sectors of society,
including sport. The reigning atmosphere of insecurity and terror, particularly
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between 1993 and 1997, resulted in the decline in the level of activity of the
football leagues and instability in the organization of competitions, principally at
a regional level, where weekly travel for competition became dangerous for staff,
players and supporters. Some well-known personalities within the media and
administrative spheres, as well as ordinary football fans, became direct victims of
this political violence. Examples of prominent football personalities who became
victims include Mr Haraigue, the president of the Algerian Football Federation,
the president of Bourdj Mnail Football Club (eastern Algeria) and ‘Yamaha’, a
well-known fan of the ex-CRBelcours (Belouazded Football Club). The list of
victims also included ten young supporters of USMA Algiers, who were killed in
Bouzéreah, one of Algiers’ most popular streets, adjacent to the 5 July Olympic
Stadium, while celebrating the success of their team in the 1997 Cup Final. 

However, because all kinds of people have been the direct victims of this
violence, we cannot assume anything regarding the political or ideological
objectives behind the assassination of personalities within the football sphere.
The reason (which has nothing to do with the cultural Western origin of the
game) may simply be that popularity of the game and the media exposure that it
attracts makes it a target for those seeking to garner broad publicity for their
actions. It should be mentioned though that despite all the violence, the Algerian
Football Federation did not stop running the football league and supporters did
not abandon stadia. The same could be said for the media (newspapers and
television), which continued covering the games. In these circumstances football
had become for some a symbol of resistance against political and ideological
radicalism, and for others a source of distraction from the hard realities that the
country had been going through. 

Conclusion

The Algerian government, which has financed sport since independence in 1962,
recently encouraged the movement of sport from amateurism to professionalism
as part of a policy to reduce the size of the public-sector budget. This partial
financial disengagement of the Algerian government began in 1999 and it is
intended to be completed within a period of three to five years.100 The change in
the status of football is designed to serve as a first experiment with professional
sport in Algeria and may be extended to other sports, namely handball, volleyball
and basketball. It will also open doors to other commercial opportunities and is
likely to bring major changes such as the arrival of sport agents, television revenue
and the potential creation of new jobs related directly or indirectly to the practice
of professional sport. This evolution, which should transform sport into an
important sector in the national economy, will require careful management and
organization. Additionally, a political system and development strategies will be
required that determine how existing resources are applied to the promotion of
high-performance sport.101 Such resources may include finance, control over
legislation, specialist knowledge, legitimacy, personnel and equipment.102
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As we have seen, sport has been mobilized throughout the history of modern
Algeria for different purposes (see Table 1). It was used during the colonial period
both as means of exclusion by the colonial power and as an arena for political
expression and individual liberation by Algerian nationalist movements. During
the revolution, the FLN football team became a symbol of Algerian resistance and
struggle for independence, and therefore sport was viewed as an effective tool for
international recognition of this struggle. This process of absorption and then
transformation of football by the nationalist movement is interpreted by Hannerz
as being a form of ‘créolization’ or what Bourdieu refers to as the de-assimilation
of a global culture.103

However, after independence this ‘reactive’ tendency towards global and
Western culture was more ambiguous in the realm of sport. In post-independence
Algeria, sport was used (and this was true of football in particular) in the service
of the FLN state ideology – internally, for the mobilization of social forces
(youth, students, workers) around socialism; and externally, for the integration of
an independent Algeria into the world community. It was an era of amateurism
and political gigantism, characterized by the development of new massive sports
facilities and the participation of Algeria in major regional games (Arab, African
and Mediterranean) and other major international sporting events (the Olympic
Games and international championships). Sport was thus recognized by the state
as being an effective way to represent the Algerian model of development. 
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TABLE 1
SPORT AND NATIONAL IDENTITY: THE DEVELOPING ROLE OF SPORT IN

ALGERIAN SOCIETY

1926–57 Colonialism and Algerian - Sport organized in terms of ultra-nationalist and European 
Nationalist Movements groups (representing cultural richness).

- Initial forms of sporting exclusion of indigenous population.
- Subsequently used as a colonial tool for integration.
- Finally sport becomes a privileged site used by nationalist 

movements for individual liberation (from colonialism) and 
an instrument of subversion or political expression and 
rejection of colonial oppression.

1954–62 Algerian revolution - Integrated as a part of dynamic break with colonial society.
- Sport (football, the heritage of the colonial power) used for 

the internationalization of the Algerian cause.
1962–88 FLNstate - Sport as a tool for nation-state building.

- Externally, tool for national representation.
- Internally, an important element for political legitimation 

and integration into socialist and popular values of the 
nation (social positivism).

- Strengthening friendship and cooperation with other 
socialist countries.

- Era of official amateurism.
1988–92 Economic crisis and - Increased interest in sporting spectacles.

pluralism - An arena for political agitation and social protest or rejection 
of social inequalities.

- End of amateurism.
From 1992 Market economy -  Commercial sport in a local (Algerian specific) form.
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In the 1990s sport, like any other sector, has reflected the struggle for the
transformation of Algerian society, from state dirigisme and socialism to political
pluralism and a market economy, and on the field from amateurism to that of
‘professionalism’ or at least ‘non-amateurism’. As a reaction to the growing media
exposure and cultural flows transmitted by satellite TV channels and the impact
that the global football industry is having on local football culture (on and off the
pitch), and as a consequence also of the economic crisis, the failure of
development projects and the existence of heavy foreign debts, sport, particularly
football, is moving towards a market oriented economy as part of general
government strategy to reduce public expenditure and create new sources of
revenue for sport. Nonetheless, in practice most of the clubs are still heavily
dependent on state and local authority subsidies, and on voluntarism in day-to-
day management. 

Previously prohibited because of its neo-liberal and neo-imperialist
associations, ‘professional sport’ is recognized today as the ‘norm’. However, it
remains to be seen what form this norm will take. The elements of a ‘modernist’
neo-liberal state, a ‘capitalist economy’, a ‘free market’ and ‘professional sport’
manifest themselves differently in different contexts. Modernity may be
pervasive, but in Göle’s terms it is manifest in local forms – ‘local modernity’ –
rather than in a universal prescription. ‘Professional sport’ in the context of the
US, for example, involves a form of restricted liberalism, with a cartel of
franchises sharing media revenues, and employing player supply mechanisms in
the form of the draft pick system designed to generate equity in the recruitment
of players. In the English professional soccer system, by contrast, the market is
much less restricted, with the major clubs benefiting disproportionately from
media income and thus able to recruit the best players, consolidating their leading
position. It remains to be seen therefore what form of professionalism will emerge
in the Algerian case, particularly since some options (such as funding through
sponsorship, which largely collapsed in 2002/3104) may not be available, and media
deals are likely to be on a much smaller scale. Although global forces may militate
against non-professional sports systems, they do not determine the nature of the
professional sports systems which may emerge in different contexts. The
contingent nature of such outcomes provides for a rich research agenda to
develop explanations for developments which, while acknowledging global
influences, account for the influence of local contexts and histories.

Loughborough University
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